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‘Wenow come to the consideration
.of the Church’s condition during this
-period - of. trouble.
that “ great and terrible ” things arce
-coming upon the world—overturning
of .all governments, law and order—
utter “wreck of society. Will the
Church' ‘go through this *timc of
trouble such as.was not since there
was a nation ?
v The answer, to be understood,
“must recognize two classes of Chris-
tiung'as being 1N THE CHURCH now
and during the gospel age, viz, the
* very few cntirely consccrated ones
who: have “ the same mind which
wasg also in Christ Jesus,” i.¢,, a mind
or desire to do only the Father’s will;
those ‘in" :'whom his word abides so
- that they “ bring forth much fruit?
—“meckness, patience, Godlikeness,

brotherly-kindness, charity,” cte.—
Gal. v. 220 These arve the “little
Slock,” “the sanctified in Christ

Jesus, who have their fruit unto
holincss.” This small part of the
living church will be found watch-
ing, and arc-told that, if they do so,
they will “escape all those things
coming on the world.”” . We under-
stand that the escape 'is effected by
" their being “ caught up to meet the
- Lord - in the air? (Thess. iv. 17);
“yet that their taking will be unseen
- by the world. - ;
“While the few “escape,” the ma-
jority of professing Christians, sin-

the world, and sum‘ ; and these thlec

1 dition Paul expresscs :

We have seen |

though* they be, are yct, on their
own profession, not entirely conse-
crated, and, do. not wish to " be.
They are willing to take the Lord as
a partner, and “defer a little to -his
wishes in their acts of life.” The
partnuslhp is composod of Christ,

modlfy thu llfe and ' bring ‘it to a
“luke-warm ” condition.” But 1o

cast out the world and to'dcbasc j

golf so that the only controlling
power is Christ, is to ‘break up-all
partnership, and bnngq to the con-
~“Tor me tn
live is Christ,” because (‘lmbt renms
supreme.

the “day of the Lord ” unprcp’trcd
Beca.usc,' ovcrclnrgjed with | the
world, solf, and the carcs of . tlns
life,” they arc ot watchmg, and are

,thclefow tal;et;.- 'mwnnmes, ' and. agr

111 a * snare” (see Luke xxi. .)4 {3),

“and they shall not csmpc This
class, sometimes called * carnal-
minded, babes in Christ,” ave bless-
ed in this great trouble ; for, though
the love of Christ does not constrain
them to entire consccration because
of the great strength of the world
and self, yet, when put into this
“furnace ” of trouble, the misera-
ble dross will be climinated, their
eyes relicved of worldly blindness
and anointed with truth that they
may truly sce; their garments, too,
which have become so torn that
“the shame of their nakedness ap-
pears;” and, spotted by the flesh
and soiled by contact with the
world, these, with much anguish
and pain, shall, during this “ day of
wrath, wash their robes and make
them white in the blood of the Lamb,”
and * the Lamb in the throne shall
feed them.”

When Christ is cnthroncd, has
“taken his great power,” and com-
menced his reign as carth’s new
King,” these judgments of the
“great day of wrath ” are the first
acts, the first evidences to the world
that the “Xingdom of Ieaven,”
composed of Christ Jesus and his
overcoming .Church, above referred
to, hiag been established or “set up.”
When thus enthroned, the Dride
(the “little flock ™) 4 with him.
Whe? *“They that are with him

are called and chosgen and faithful,”

judge and make war.. Jesus pmm-
iscd “To him that ovcrconwth I will
gwc to sit with me m ‘my throne, ”—F
“1 will give ]nm power over the na-
mons

" David shows tho posxtmn of thc
sainis or overcomers ‘to be with, Christ
in rowngr, Ps. exlix. 79:, w This
hbonor have. all his saints to exocute
the 7udqmcnt3 written.”

It is thon, while the « httlc ﬂock "
the “Bride,” the “overcoming church,”
is thus enthroncd with Jesus, and
whilg she is inflicting the judgments:
wnttcn, and while the othcl class of
Christians in the Church, the caral- |’

‘ mmded ones, left in the world are
This cl(tss w111 ‘he overtaken by A

“washing thexr robc‘;,”‘ that the
Lamb fecds them with - truth, nnd
lcads them (some.. qulc]dy, othcrs
more slow]y) unto hvmg fountams
of water, bnngmg, finally, as many | {
m,,km.l, bc lecl to the. he'wenly COl‘ldl
tion, beyond all tears, pain and sor-
row, receiving them into his ctcmnl
home; and g0 we sce thqm (Rcy
vii. 14) “glothed in white robes and
palms in their hands;” and we are
told “ These acc they that came out
of * (gr., after or through) “the great;
tribulation, and have wmshcd their
robes,” ete. ;| “Thereforo :.Lr(,‘,they
before the throne and serve Giod in
his temple. - '
IIigh honor to De a bervant in
God’s temple ; but not so great, as
to be* the temple” itsclf. Glorious
position before the tluonc, but not
so highly exalted .as the * Bride” in
the throne.  Grand to e overcomers
of the world, and to carry a p‘mlm
in hand, ¢ven by coming through
“the great tribulation;” but not so
grand as to be accounted worthy fo
escape and to be crowned a conquceror
by the King of kmgs. o
“The King’s daughter (“the Lamb’
wife ) is all glorious. withiu; her,
clothing is of ‘wrought gold ; she'is
brought unto the King in [white]
raiment of needlework;” and, who
will .say that her garments: are not
more grand than- those  of ¢ the
virgins, her companions, who follow
her,” though they also be clothed in
« 1obos washed-white '— thougn they
also be brought befm(, the King with,

gladness and rejoicing ? (Pq )\1 1 ) ‘

But though the “little, ﬂock
cscape the great tnhul.ltxon comm«r
on the world, there is mmthcr tnhu-

the.world. .

the "Tord.” It comes before the
tmnshtmn of the OVercoImeIs, and
is a funmco mto w]uch the Clurch,
whcat (txue and false, whether ‘ad-
v'mced Christians orbabes in C]n ist)
.'md t.al s (hypoontos)-—-all go into
thlS trml Of this Paul s'lyq, “The
ﬁxe w111 try cvery mnnq wmk of
what sort itis” " :
]Lvely behcvm in Chrnst is replo-
sentcd as a builder putting up, from
the materials furnighed in God's
word a’ holy faith and holy life,”
all assistance and direction bomg
turmshcd thlough the Spirit.
“Some" are buxldmg with - gold,
sxlvc: and pxccmm stones——truth
ot.hcrs w;th hay, wood 'md atubb]o
‘——errors ;-—4—)both build on the rock—
Ohmst Jcsus, both h'we a found‘ttmn
in the rock The, tarcs (hypoorltos)
know not'the rock, :Lnd build on the
sa_ a5 n, thi Alll}lstmtxon by ‘Paul,
the two chsses of Christians are dis-
tinctly seen’:"the"little flock, who'
|}mvc built’ wxsely of truths, the _fire
of that (hy does not ' affect—they
rccmvc ‘the rewmrd promlsed to over-
comers those whnse bmldmg is
burnod losc the hlgh c'tllmg (the
bride’s posmon) though “they them-
selves be saved yetas. by f‘ne” (1
Cor iii. 11 -15.)
" The same trml of the Church is
shown’ in Ps xm We understand
the trial to come through the risc of
m_/‘dcluy, wluch 'will so shake and
shattcr all rellg,lous beliefy, as to ex-
pose the multltudmou% errors and
burn t‘acm (e1 r01s, ““wood, hay, stub-
ble™) up, lcavmg 'as the representa-
tives of (,hrlstlamty those who hold
the ‘truth ' (“ gold, Sllver,” ote.); the'
“little ﬂock n who .we believe,, wlll
shortly aftor bc translated .
. This psalm v1v1d1y dcscrlbc% un-
dcr the symbols of ¢ pestilence,
snares, terrors, arrows,” etc, the
enemy which assmults the Church.

Inﬁdehty is already as a pesti-
lcncc, & minsm abroad throughout
It.is in the store-room,
the street-c car, on the railroad, in lho
newspapcr in the Suml.xy-scluwk
and in the,churches.  Everywhere, -
.1:,5 a poestilence, it goes suiting itself
t‘o,thq,va,ripusA surroundings., It is
in the street outspaken, in the.paper
a joke or a;side-cut at Clm.stmmty'
in the Sunday- school .m(l pulpit it
m toned dnwn, vel none ihe less
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powerful, as it suggests that it is not
best to think of .the-seeming incon-
gruities of J onah ‘and the great: ﬁsh
or Sampson, or'Joshu, and the gun:
Another, form of this. pesmlence is
lack of: faith and trust 1n‘the prom-
ises of - God: -~ The: protrises are
quoted in prayer, etc., yet a fulfil-
ment is seldom expected.  The doc-
trines and traditions of men: are
sought and accepted more readily
than the word of God. There is a
form of Godliness without the power.
It is really unbelief. (*“ When the
Son of, Man cometh, shall he find
faith on the earth ?) '

Yes, infidelity is systematically
and rapidly undmmmmg the confi-
dence of the most enl)ghtened in sa-
cred things, and | its power and in-
fluence are increased by thefact'that
so very many of the doctrines which
it assails are really false—“wood,hay
and stubble,”
after another which, once they hold

gacred torn to shreds, they begin to
doubt all,and are in dungcr of throw-
ing away truths as well 80 great is
their disgust.

Some will be taken as in a “snare.’
All who are not watching and who

have not the light of God’s word up-

on the pathway in which they tread,
will be ensnared by the strong argu-
ments and deep-laid plans of error.

It is only the faith-full and Lruqtmg
that shall be unharmed, those who
can say “He is my rcfuge ‘and for-
tress, my God, in Him will T trust.”

They only will stand "‘the .ar-

rows.” (The wickedhoot dut ar-
rows, even wicked words.”) The
scoﬂs and derision which will attach.
“to all who will then claim, to bear
the name of Christ, will be too ‘much
for many. It will pierce and wound
them and cause thém to retire, un-
less they have for a shield and buck-
ler God’s truth (vs. 4.) Only a clear
and harmoniouvs understanding of

God’s word (the truth) will enable

Jus to w1thstand the varlous and
powerful attacks of this time, *
The apostle I(uef«mw this time and
warns us of “the evil day,” (Eph.
6:11-12.) “Put on ‘the whole ar-
mor of Godltlmt you may beableto
gtand against the wiles of the devil,”
for we wrestle not, agumst flesh and
blood, &e..” . “Wherefore take unto
you the whole armor of God that ye
may be able to Wwithstand in that evil

day.” 1t is a day more for defence |
than aggressive ~ warefare— with-
standing. ‘ ‘ '

Paul describes the whole armor;
have you taken it? Are you wearing it

not prepared for the “‘evil day” into
which we ave now entering.© Some
have one part ‘of this armor and
some another.
There are few who ‘cdan not' add, to
their defensive preparation.
christians have caught the end of
the girdle of truth, wrapped it about
them and started ‘with' the sword
(the word) to' attack the powers of
darkness.

whole armor.

But as one doctring

Jarmor if we would stancl.

Few have:it alli|y

Some |-

only the intellectual, and not the

'e\:perimentn:l, Iknowledge of the word

of truth. 'Stop, brother, put on the
“You will nced the
helmet of .salvation (the acceptance
of Christ’s atoning work), the breast
plate of nghteouanese, (experimental
religion), and o shield of faith and
trust, else you may be pierced by
many an arrow. - And do not neg-
lect to have “your feet shod with the
preparation of the gospel of peace”—
meekness, gentleness, patience, long
suffering, love, lest you soon become
weary in the rugged way.  Others
put on the breast-plate and helmet
and shield, but lack the girdle and
sword., Thcy feel propared for every
thmg and spend all their time pol-
1shmg and admiring their armor.
These are they who accept of the sal-
vation offered by our Lord and re-
joice in it, but who have little or no
intellectual knowledge or understand-
ing of tlie matter. They believe, but
scarcely know what or why. . They
see no necessity for anything but a
thread of truth for a girdle,and there-
fore do'not seek to grow in knowledge
*lof the truth.
God, they know little about; ‘it is
heavy; they cannot handle it easily--
they see little use forit. “They used
it a little to assist in putting on their
breast-plate, but sinee that it les
idle.  Stop, brother, sister, that ar-
mor might do you good undersome
circymstances, but it will not do in
this “evil day.”  The battle will
weary you,; and you will faint in the

truth ‘(a sustaining strength derived
from an understanding of the word)
to brace and strengthen you. You
miy have never so large a shield of
faith and other armor, but you can-
not do without the sword (the word.)

away your shield and other armor un-
less you have the sword to defend
them.

Yes, friends, we neced the whole
If you
have it complete—head and heart re-
ligion—then you will be of those de-
scribed as being “able to-quench all
the fiery darts, arrows of the wick-
ed.” *“A thousand shall full at thy
side; and ten thousand at thy right
hand, but "it"'shall not come nigh
thee. " (Psa. 91, 7.) Though thous-
ands of christians, and ones in whom
you had rested much confidence,
fall at your side, yet, so armed with
the panoply of 'God, nothing can

* Even now many begin to fall.

Already errors sire beginning to raise
‘their heads and taunt with “bitter
‘words” the truth. Krrors, which if'it
weré possible, would deceive and
ensnare the very elect.
“ Think’ not that you will not be
‘shiaken, that yowr faith—shield—will
not need to be defénded.” *The fire
of that' day shall try overy man’s
work of what sort it is.’

These ‘are they, who have |

“Wlio shall be able to stand‘?”

The sword, the word of

way' if you have not the girdle SY|!

The enemy will attack you and take| .

compel you to doubt the presence|, .
and power of our Lord.
now? Unless you have it on you are

“My soul be on thy guard,
Ten-thousand foes arise;
The hosts of gin are pressing hard,
To draw thee from the prize.”
This fall of christianity, religious
influence and restraint, and the rise
of infidelity, prepares the way and
is the door by which the trouble up-
on the world (which quickly follows
this upon the chureh) is introduced.
They both are parts of the trouble of
“the great day of God.” .

‘“ Reconciliation of the World."”

B. T have called a8 we arranged,
to continue our talk, and would like if
you are at leisure to inquire, concern-
ing the reconciliation of God to man,
How can he be said to have become
reconciled to the world if lnc alwa 13
loved the world ? ' »

A, T am always glad to talk on
these precious subjects, and always
have leisure for them, Let me in an-
swering your question. ask you, what
work did Jesus come to do ?

B. Ile came to make atonement
for the sins of the whole world.

A. T hope you get the force of the

word atonement. Mr. Webster defines
it as meaning, not only satisfaction for
the debt incurred, but also reconcilia-
tion between the offended parties—an
at-one-ment, as the word indicates,
Two persons ean only he entirely «at one
when in perfect harmony of mind and
will, Man broke God’s righteous law
and though the debt incurred has been
paid by his substitute, yet having de-
generated  morally, mentally, and
physically, he is not inclined to be
in harmony with God. As“God is of
purer eyes than to behold evil,” sin be-
came a barrier between God and his
creatures, interrupting communion and
fellowship—and though still loving
mankind, God hates their sin.!
As sin led the first sinners to hide
from God’s presence, so it has ever
since tended to separate them, and
thus we sece God and the sinner array-
ed as opponents. God, from his very
purity and holiness the opponent of
sin,  Man, from the degrading in-
fluences of sin, the opponent of holi-
ness.

"The means by which these opponents
are again brought together and into
harmony and communion, is ealled in
seripture~reconeiliation—atonement. As
we saw at our last interview, God was
not reconciled by permitting his merey
to overrule his justice, thus excusing
sin, but by providing Christ as the sin-
ner's substitute, so that “You who were
. alieniated and enemies in mind by
wicked works, hath he reconeiled in the
body of his flesh through DEATH.” (Col.
i. 21.) So we see Lhnt the reconcilia-
tion is complete from God’s standpoint
ever since Christ made “ reconciliation
for iniquity,” (Dan. ix. 24.) in his
death. \

And now, God makes overtures to
the sinner, sending word by his apostles
telling, how he was reconciled to them
all,-and besceching them to return to
fellowship and ‘communion with him.

But while God is now reconciled, man,

except the “little flock,” is not at one
with, or reconciled to God. '

B. Yousay that only the “little -
flock ” are recobnciled to.God, ‘how
does this harmonize with Paul’s state-.
ment;that “ God was in Christ recon-
ciling'the - World unto himself”—not
the little flock only.

A, If reconciling and making at
one means the bringing into perfect
harmony of mind and will, it must be
cvident to you that only the little flock
are yet so reconciled to God’s will’and
to God’s way as to prefer it to their
owu, consequently only these are per-
fectly at one with the Father, -The
saints only can truly say: ' “ We have
received the at-one-ment” Rom. v. 11,
Weand our Father are in full harmony
and communion,

B. Do you hold then, that the rec-
onciling of the World is n future work ?

B. Ido: We whoare now recon-
ciled, have now “committed unto us,
the ministry of reconciliation.” < 'As
soon as fully reconciled ourselves, we
join with God in te]lmg the world of
His love and “reconciliation to them
by the death of Iis Son.” - We are
thus “ambassadors of God, as though
he besought through us,” we call “Be’
ye reconciled to God.” -’

As many as have ears to hear may
hear, but our work of proclaiming this
grand message docs not end with this
present life, for we find that in the new
heaven and new earth (next, or mil-
lennial age), we, as the Bride of Christ,
carry on the work of ambassadors, for
then ¢ The Splnt and the Bride say
tome.” (Rc‘v xxii. 17.) A

2. 1f you believe in the full recon-
cilintion of the World, does it not .
amount to Universalism ? ‘

4. No, I think. not, although I do
expeet that the majority of the race
will ultimately be saved to the lesser .
salvation. That the benefits of -the eross
to mankind are as far-reaclhing as was
the curse of sin, is certainly Paul’s ar-
;,‘vument in Rom. v. 15, 16, and 20, 21.
And where sin reigned unto death,
grace (God’s favor in Christ,) did much
more abound. And as by one man's
(Adom’s) disobedience, many were made
sinners, and death passed upon all; so
also by one man’s (second Adam’s)
obedience (“Ie was obedient even unto
death.”) the world is - justified  unto
life, or may live again. .

B. But to be Justlﬁed to hfe by
Christ would not imply reconciliation
to God, would it ? Are they not simply
brought back tc natural life by Christ’s
death, and will they not be resurrected-
in exactly the same condition of mind
and body as when they died? ..

A. You scem to forget that man-
kind lost more than we now as natural
men possess; You are correct in saying
that’ Christ’s "death justified their re-
turn to -natural life only: DBut what is
perfect natural life? - It has been en-
joyed by but one of the race thus far,
the first Adam. e was created per-
Ject and wpright. He was perfect men-
tally and physically, but when sin enter-
ed, it robbed him of those perfections

{Continued on page 7.}
|
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-giveth life unto the world.”
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Watchman, on the lonely tower,
'Mid the desert’s arid sands,

Tell us of the dawning hour,
Tell us of the moving bands.

Seek they now the shelt’ring palm,
Where the cogling springs await ?
Cheered, refreshed, now press they on,
Toward the destined City’s gates?

When the fierce simoons is near;
Watchman! yive the warning cry;
Raise soul-stirring notes of cheer,
As the journey’s end draws nigh |
J. L.,
Montrose Pa

Truth is Bread.

The ivpical use of Bread is well
established by Dbible ovidence. That
the Lord teaches spiritual things
through the natural is apparent to
many. One plirase of this fact is seen
in the advantage taken by the Saviour
of natural wants as illustrations.

When men were gathering to the
great annual feast, under the influence
of heat and toil, when water wouldt
naturally be the uppermost thought,
tle stands up and exclaims, “ If any
man thirst, let him come unto me and
drink.”” John i.. 837. So when the
multitude had long been with him, and
were hungry, He not only had com-
passion, and fed them, but he took
advantage of the occasion to lead them
higher: “ Labor not for the meat
(food) which perisheth but for that
meat which endureth unto everlasting
life.” John v. 2-7. This is but tem-
poral and wused as a steppiugstone.
That is superior aud is of real aud
abiding importance.

In the wilderness journcy of the
children of Israel they were fed with
manna. That people and their journcy
were typical of the true church and
their journey to the Heavenly inher-
itance, and their manna was an appro-
priate representation of our “ Daily
Bread.” As theirs came from above
like a shower, so ours is the True
Bread that came down from Meaven.
The mind of the carnal Jew failed to
sce any more than the natural—the
manna—though rcgarding it as a mi-
raculous “work,” and “sign” of Moses,
being a leader appointed of the Lord.
So when Christ suggested the idea of
feeding them, and the importance of
theiv believing on him, they answered:
“What sign showest thou then that
we may see, and believe thee? What
dost thou work # Our fathers did cat
manna in the desert; as it is written,
‘ He gave them bread from heaven to
eat.” John vi. 30-31. Mark the an-
swer of Jesus: ‘“Moses gave you not
that bread from heaven; but my
Father giveth you the true bread from
heaven.” The mauna was bread, but
it was not the frue bread, it was but a
shadow. “ For the bread of God is
he that cometh down from heaven and
And in
answer to their request, ¢ Lord, ever-
more give us this bread,” He said, “1
am the bread of lifc; he that cometh
to me shall never hunger,” &ec., &c.’
32-35. o~

louly for a brief season,

P

the manna was given as a type of the
Lord Jesus—the Word of God. e
led them in the wilderness, suflered
them to hunger, and fed them with
manna that they might lecarn the im-
portant lesson, “ That man doth not
live by bread alone, but by every.word
of God. (Deut. viii. 3.) They were
dull scholars, however, and like many
now, saw only the letter, and valued
the natural far more than the spiritual.
The type could sustain the natural life
but the real
broad sustains spiritual life forever.
In cither case, however, the bread must
be caten, hence the contract. Your
fathers did eat manna and are deed:
This is the bread which cometh down
from heaven, that a man may eal
thereof and not die. “If any man
cat of this bread he shall live forever:
and the bread that T will give is my
flesh which I will give for the lifc of
the world.”  “Iixcept ye ead * * ye
have no life,” but “ Whoso eateth * *
hath cternal life.”

By a carcful consideration of the
whole passage, it will be scen that the
natural terms, Bread, cat, drink, flesh,
blood and life, arc used to. represcnt
spiritual things, and to discern this
distinction is very important. To con-
Jound the natural and spiritual is casy,
and to see only the natural, is to be as
the Jews were, who counted the words
of Jesus hard sayings, and murmured
saying, ** How can this man give us
his flesh to eat?” IEven the disciples
had difliculty, and many of them
could not appreciate his explanation :

“Itis the spirit that quickeneth, the|

Jlesh profiteth nothing, the words that
I speak unto you arc spiridt and arc
life.” Nothing can be explained only
to such as arc able to receive it, by
previous leading or training, and hence
many walked no morc with him. To
the twelve Jesus said :° “ Will yc also
go away?” Oh! that Peter’s answer
may be the language of our hearts:
“Lord, to whom shall we go? thou
hast the words of eternal life.”  Truth
is adapted to the various conditions of
christiau life from counversion ouward,
—from milk to the strongest meat;
and it is necessary that we receive it,
digest and assimilate; and use the
strength which the Lord thus sup-
plics.

“Are we fc,cdmg on God’s truth? 1Is
it our daily bread? If so, we are his
disciples indeed. John viii. 31.

The idea that we arc all right, and
sure of the kingdom because of an
experience we had five, ten, twenty or
forty years ago, is a dangerous onc.
What is our coudition now? That
seems to be the great question, “ITe
that eateth me shall live by me” 1t
is not enough to.eal once, or once a
year, but constantly

“If ye continue in my word then are
ye my disciples indeed.” ' 1f ye keep
my commandments yc shall abide in
my love.” “By the which” ye are
saved f yo kecp in memory what I
preached unto you.” “If ye livealter
the flesh ye shall die, but if ye through
the spirit do mortify the deeds of the

Nothing could be clearer than that

body ye shall livc.”fiThis must refer

to the spiritual life; and that it nceds
support or it will be lost is true, or
words have no meaning. Many are
sickly and dying for want of the
bread. Thosec who arve living on the
good word, are “strong in the Lord
and in the power of his might.”
“Lord, evermore give us this bread.”
Feed us until we shall want no more.

Or 05’(’( JOIL T
L/

‘““The Ten Virgins."

Many of our readers arc more or less
familiar with the 'Lpphcmtlon of the
parable of the ten virgins (Matth. 25),
to a movement in this last gencration
in reference to the Lord’s coming. For
such readers especially this articlo is
prepared, and we ask for its sugges-
tions your carcful and praycrful atten-
tion. This is specially important now,
because some of what has been con-
sidered the well-cstablished features of
the parable, are being discarded by
some of our brethren, and & new de-
parlure 18 by them-being made. We
do not object to changing our opinions,
on any subject, or discarding former
applications of propheey, or any other
scripture, when we see a good reason
for the change,—in fact, it is as im-
portant that we should be willing to
unlearn crrors and mere traditions, as
to learn truth. The removal of error is
as clearing the rubbish from the surface
that the beautiful verdure may appear.
But we should be careful in our anx-
iety to get rid of error, or to build up
a new theory, that we do wnot throw
awiy any truth. It is our duty to
“DProve all things,”—by the unerring
word,—*“and hold fast that which is
good.”

1t is confidently predicted t,hdt. we
will discord the whole application, but
we see 1o reason for so doing.  Such'a
thought as the possibility of giving up
the general correctness of the applica-
tion was first suggested by the predic-
tion itself, and we cannot avoid regard-
ing such prediction as an eflort to canse
such a change and so fulfill an wmagi-
nary prophecy. It is not so easy to
tell what men will do, as to tell what
they have done; (even prophecy cannot
be understood in detadl until it is ful-

fitled :) and we are sure that those who

have made and aceepted the prediction
are further now from the old applica.
tion than we are. This will be appar-
ent presently to all who understand the
former application,and the new position
taken, and who are frec enough from
bondage to accept the truth as from
the Lord, irrespective of the vesscl in
which it is conveyed.

To appreciate the strength of the
former application, we¢ must sec the
place or time in the gospel dispensa-
tion, where the parable belongs, and to
appreciate the weakness of the new
departure it is necessary to sec the
parallelism of the Jewish and Gospel
dispensations.  The chart on which
that beautiful bible argument is illus-
trated hangs before me as I write. We
regard it as a clear, simple and strong
definite time argument. From the

death of Jacob to the death of Christ,
—1845 years,—is the mcasure of the
first or twelve tribe dispensation. From
the death of Christ in the Spring of
A. D. 33, until the Spring of A. D.
1878, is the measure of the second-—
another period of 1845 years. The two
dispensations are cqual in length, the
sccond beginning where the first ends,
at the cross, or death of Christ. That
was the mecting place or point of rec-
onciliation between God and man,—
“reconciled to God by the death of
his Son ; "—Rom. v. 10. Hence Christ
is our “ Mcrcy Seat.” The two cheru-
bim made “of one measurc and oue
size” (1 Kingsvi. 25.) placed with
wings extended on cither side of the
merey seat, illustrate the equality of the
two dispensations. Types are exact, for
being a featurc of the law, they must
be fulfilled even to the jots and tittles,
hence though in some respects the dis-
pensations Jap, there is a feature in
which they do not lap, or that part of
the law would not be o perfect shadow.

The wonderful equality in the sub-
stance of thesc dispensations as well as
in various measures is familiar to you.
From the death of Jacob to the birth
of Christ is equal to the period from
the death of Christ to the Autumn of
A. D. 1844, cach being 1811} years.
Bach of these points was marked by
an important cvent in reference to the
coming of the Lord.

The tarrying of Jesus for 30 years
before his baptism and entrance on the
harvest work, has its parallel in the
tarrying time between 1844 and 1874,
at which later point the harvest of the
gospel dispensation began.  Christ’s
personal ministry of 3} years, coding
at his death, has its parallel in the 34
years of harvest from the Autumn of
1874 until the Spring of 1878.

At hig birth Christ came in the body
prepared for sacrifice, tarried thirty
years, and came as Bridegroom and
Reaper, and three years and a half
later he rode into Jerusalem as « King.
The closing work of that dispensation
completed the pattern.  All the Jewish
dispensation with its closing work,
under the supervision of Jesus in the
flesh, was a pattern of the gospel dis-
pensation and its closing work under
the suporvision of Christ in the spirit-
ual body. That was a fleshly dispen-
sution for the devclopment of the
typical sced, and was the period of
Jewish favor, while this has been the
digpensation of the Spirit for the de-
velopment of the Gospel church, the
true sced,and God has during this latter
half shown the Jews no favor as a
nation.

The Anglo-Turkish treaty of 1878
made about the time of the Berlin
Congress, securing certain legal favors
to the Jews, op(’mnq the door for their
restoration, is ‘cortainly in harmony
with the application, and we are not
ashamed of our rcjoicing at its con.
firmation. We regard this whole aftuir
as a remarkable confirmation of the

truth of bible prophecies, and of t.hc/

L

gospel of Christ.
No one who is at all familiar with

J
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this argument, can fail to sce that
whatever tends to weaken or sct
aside the parrallelism, weakens the whole
position. As the former closed with
its three stages of the coming of Jesus,
so this one closes with three stages. In
1844 he was due to leave the most holy
place. (I write for those who, by vir-
tuc of the past education have eyes to
see or ears to hear). e was expected
to come to earth, and to do a great
many things that were not due, by
those who had not learned that the
law, which was a shadow, required that
the Iigh Priest should tarry in the
holy place to cleanse it (the sanctuary
means the holy place,) after he had
done his work in the most holy and left
i, (Sce Lev, xvi.) That the tarrying
was thirty years or from 1844 until 1874
has often been shown.  This position
as you know was not taken to make it
a parallel to the thirty years tarrying
at the first Advent, but was based on

the Jubilee argument, and the duys of

Daniel xii, but after having scen the
arguments, proving that the Bride-
groom was duc then, then it was found
that the two tarrying times likg all the
rest were parallel. Man did not make
the parallels, but with the Lord’s help
Sound them, Thus then they stand re-
lated to ench other ;—at the end of the
Jewish dispensation Christ came first
as i babe, sccond as Bridegroom and
Reaper, and third as a King; at this
time, and points of time exactly corres-
ponding, Christ first came from the
Most Holy, and tarried in the Holy
place, second as Bridegroom and Reap-
er, and third, as King.

What he did at first was neccessary
to complete the pattern, and what he
did at the second, was necessary to
complete the parallel. You have seen
how the Parable of the Ten Virgins
belongs in the closing of the Gospel
dispensation; and how clearly the
various parts of the parallel fit the
points of time above mentioned.

The movement is arepresentative one
Not all the church, no not all living
christians “took their lamps and went
forth to meet the Bridegroom,” but it
was an important movement in the
church, and ended in disappointment
in 1844,  “Whilst the Bridegroom
tarried they all slumbered and slept.”
Observe how closely the tarrying time
of the parable fits the time for the
tarrying in the holy place, as indicated
by the prophetic periods.  The night
of the parable and its tarrying time.
are identical, ending when the Bride-
groom comes. ,

That Christ has other offices than
Bridegroom is true, and we have learn-
cd that he comes at different stages or
turns, in harmony with his different
offices, but be it observed that the
coming in this parable is his coming in
the character of the Bridegroom, and
so far as this parable shows, the tarry-
ing was the tarrying of the Bridegroom.

The tarrying of the parable ends
where the Bridegroom of the parable
comes. Iis presence in the character
of the Bridegroom is what puts an end
to the tarrying. Iy presence makes

it morning. The cry made at midnight
of the parable points to the morning
of the parable, and could not properly
continue after the tarrying had ended
by the only way it conld end, the coming
of the Bridegroom.

All who understand the arguments,
admit that the tarrying of the parable
began in 1844, and ended in 1874, and
it has always been urged in favor of
the ery which pointed to 1874, for the
coming of the Bridegroom, being the
“midnight ery,” because it degan at
midnight,—18b9—which is n very con-
sistent reason.

But whether or not it was the mid-
night cry of the parable depends on
whether it was &rue or not, or in other
words, whether or not the Bridegroom
came in 1874, It will not do to say
Christ came in another character in
1874, no other character but that of
the Bridegroom would meet the con-
ditions of the parable. And if the
coming of the Bridegroom is yet futare,
then the tarrying of the parable is not
ended, the morning of the parable is
not come, and that cry in such a case
was not the midnight ery, for two
reasons, cither of  which would kill its
claim: it was not made at midnight,
and the Bridegroom did not come ac-
cording to the cry. Now it is all right
to give up o position when one finds
out he is wrong, but it is ncither con-
sistent nor right to cluim that the
tarrying ended in 1874, and thus prove
that 1859 was midnight, and yet for
some other reason claim that the
coming of the Bridegroom is yet, and
may be many years future. Convinee
me that the “coming” of that parableis
future, and I will try to do what it
secms every honest and consistent man
would do, viz: admit the tarrying is
not ended, and therefore the cry we are
talking of was not the true midnight
cry. ‘

Now brethren, all who can hear me,
I want it clearly understood that I
Liave not given up the application of
the parable, and can see no suflicient
reason for-so doing. I Delieve the
going forth ended in 1844, that the
tarrying ended in 1874, and therefore
the ery pointing to 1874 was the mid-
night cry, and I belicve it was consis-
tent that the name “midnight cry”
then disappeared from the publication,
because, as stated at the time, 4t had
done its work; but in harmony with
that faith I also believe that Chyist
came in the character of a Bridegroom
in 1874.

That John introduced Christ in that
character at the beginning of the Jew-
ish hurvest, to complete the pattern
(Jobn iii. 29), is to us an additional
evidence of the pesition that the paral.
lel was due in 1874 at the beginning of
the gospel harvest. Tt does not mili-
tate against this as a part of the
pattern beeause it may not have ap-
peared in any of the publications on
this subject ; truth is our heritage from
Father, no matter by whom it comes,
and each puart of the plan is strength-
encd after it has past. It has troubled

some to accept the legitimate conclu-

sion of the midnight ery arguments be-
cause they did not undersinnd the
manner of Christ’s movements, and
because it was supposed that going in
to the marriage meant translation. We
are not translated, and therefore the
coming of the Bridegroom must be
future, is the substance of the thought
in many minds. But for a long time
(ever since the Spring of 1875), it has
beén a matter of surprise to some of us
that any of us ever thought going in
to the marringe in that parable was
translation.  Not a word is said in it
about the Bride, nor the consummation
of a marringe, nor of translation, but
it all evidently relates to a double
movement of & part of the church De-
Jore the marriage tnkes place.

The “going forth” before the slum-
bering was not a literal movement

from one place to another, but an act

of faith, and the “going out” under
the midnight ery was also an act of
faith, why then should the “ going n”
be aliteral transfer. We believe (as
has been expressed in an article on the
subject) that the virgins are guests by
faith, L. e. by being in the light at a
certain stage of development.

Of this more anon, but it must ap-
pear evident to many that going in
may have been in process from 1874,
if going out required years for {ulfill-
ment.  We suggest that the readiness
of the parable consists in the ability,
by the Spirit and the Truth, to receive
him, during his presence as the Bride-
groom, before the marriage is due, just
as all who believed Moses and were
taught of Gad were able to recetve him
when he was present in the {flesh.
(Compare Jno. v. 45-47 and chap. vi.
44-45.)

It is admitted by some that going
into the marringe is not translation,
but there is a speeial reason in their
minds for placing that going in yet in
the future, and the coming of the
Bridegroom, also in the future, even
though they teach as do we that the
tarrying time ended in 1874, That
special reason is the basis of the new
departure we have mentioned. Since
the Autumn of 1878, there has been a
very clearly marked difference of
opinion on the subjects of Atonement,
Resurrection and Restitution. While
we have not felt disposed to disfellow-
ship anyone on account of a difference
of opinion on these things, or for any
other opinion as long as we are satis-
fied of the christian integrity of breth-
ren, there has been difference enough
to prevent the same hearty co-opera-
tion as formerly, cspecially as there
has been manifested a disposition to
urge these disputed points as test ques-
tions. Paul and Barnabas separated
in their work for o reason not half so
important, but Christ was not divided,
and we do not read of either one call-
ing each other hard names or disfel-
lowshipping cach other as Christinns.
But the effort is now put forth to ercate
a division before the Bridegroom comes
(which is supposed by them to be
future) such as will justify the claim
that we are the “ IMoolish Virgins” of

the parable. Now this would not hurt
our feelings as much as it wonld some
others, cven if' it were true, for we be-
lieve with some of our brethren that
are seeking to make this new applica-
tion that the loss of the ““ foolish™” is
temporal and not eternal, or at least,
that in due time they will, when fitted,
find an appropriate place in the king-
dom. DBut we are sorry to see the
straining of some clear applications of
seripture to make this new application.
It is not what we have said, but what
it is supposed we will say that gives
even a shadow of o reason for this new
application.  “But here is a division,”
say they, “and as there is a division
among the virging before the Bride-
groom comes, this must be it.” Wait,
brethren, suppose this is the division
of that parable, are you sure you are
on the side of the *“ wise ”? e might
imagine as you have concerning us,
that you some time will give up the
whole application and confess that
your Aamps have gone out. If there
were to be no trinl, or shaking, inspee-
tion of guests, and casting out of some
who did not have on a *“ wedding gar-
ment,” AFTIEL the Bridegroom comes,
and the servants were assembled for
the wedding (Matt. xxii. 10-14) there
might be a little show of reason for
thinking this division to be the divi-
¢ion of that parable; but let it be borne
in mind that the midnight ery, the
waking up, trimming of lamps, confes-
sion of lack and secking for oil, all
takes place before the tarrying time ends
“IFor while they went to buy the Bride-
groom came,” &e. And it ecannot be
rensonably claimed that the tarrying
ended before the Bridegroom came.
If that movement from 1859 until
1874, or if you will, to 1878 was the
midnight cry movement, then we cer-
tainly are not the foolish virgins of
that parable, for we had all the light
the cry gave, and we obeyed it too, as
is admitted, but there is not a ray of
evidence that the foolish virgins went
out to meet the bridegroom under the
midnight ery. The want of light pre-
vented them from having any place in
that procession, and so instead of being’
reandy to meet him, their attention was
given in another direction entirely, as
is stated in the parable itself, Was
not the light in the 1844 movement in
reference to the Lord’s coming? Does
not the annlogy of the movement re-
quire that the light, in that part of the
movement which ends with the coming
of the Bridegroom, should relate to
that coming ? It certainly seems so,
and that there should be a change in

‘the kind of light in the middle of the

second movement seems far fetched.
It cannot be claimed that the second
movement ends before the Bridegroom
comes.

There were some whose attention
was called by the midnight cry, who, .
on examination could net find such
light in their Dbibles, and yet they
wanted to have light on the Lord’s
coming. And while those wha could
see the light under the midnight ery,
were obeying it in looking for the
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Bridegroom, they werc away in the
mazcs of the *“ astern Question,” and
in some cases were expecting a direet
voice from Ieaven to give them what
we could see in the prophetic periods,
viz: the time for the coming of the
Bridegroom. I wonder who among
those who are making this new appli-
cation, and say they have as much
confidence in it as in any part of the
application, will be honorable enough
to confess as publicly as the former
application was made that they were
mistaken? “We thought that was
light, we thought the Lord led us into
it, but we were mistaken, and it was
all darkuess.” Certainly if one posi-
tion is light the other must be darkness,
Does the Lord lead his people in oppo-
site directions ?  Would it not be wise
to be less dogmatic, and less severe with
those who cannot scc as we do? We
may all safely learn a lesson from this
sad allair. Those who have advanced
light can afford to be patient. I hope
no one will infer from what is said
above that we think that all who were
interested in the “ ISastern Question ”
arc represented by the Foolish Vir-
gins. Thousands of Christians never
heard the midnight cry, and only these
who heard it could cither obey it or dis-
obey it.  The “ wise” represent those
who heard it and obeyed the cry. The
foolish represent those who heard it
and for want of sufficient light could
not obey the cry.

No onc can read the parable, and
draw from ¢ the idca that the fooltsh
and wise alike hear and obey the cry,

" and-yet this is what is now claimed by
* the new application.

This secms to us like drawing
largely ou the imagination, and savors
of a lawyer making up a bad case.
When the midoight ery is cnded, the
light needed in order to obey it has
done its work, and that is all the Lght
the parable says anything about. It
is now evident that the going in of the
parable is not the end of the christian
journey, for his journey will not end
until he is travslated. After the going
in, comes the inspection of the guests,
followed by a casting out of one at least
wlo has not the “ wedding garment.”
This is a subject worthy of present
consideration, and s receiving atteution
by both sides of this supposed division.
Some say the wedding garment is a

pure theology, i. e~—a right theory of

God's plan.  We believe that the right
theory is not to be despised, but it is a
Jalse theory that teaches that theory
alone is nceded.  To obey the truth is
certainly as necessary as it is to hawve
the truth. We believe the  wedding
garment” is characler,—the highest
expression of the groatest effect pro-

duced in us by the fuith and love of

Christ. :
Aund we venture the asseriion that

none who have a deep spiritual expe-

rience will fail to see the difference be-
tween his faith i Chiisty and his theory
of God’s plun.

The fact that this subject of the
wedding garment is now agitated, and
especially since the Spring of 1878, is

to us significant. We regard it as one
of the circumstantial evidences that it
is due here, and that the midnight cry
movemend is past as is the ery dself.

The correctness of eithor theory of
what the wedding garment is, is yet to
be tested. Iiach theory will stand or
fall on its own merits, and sheuld not
be confounded with the light of the
parable of the ten virgins that relates
exclusively to the coming of the Bride-
groom. ‘

Our theory heing right will not
prove that we have the wedding gar-
ment, and I am satisfied that some of
our brethren are ncarer right -than
their theory is. '

We do not wish any onc to think
that we are judging those who accept
of some wrong iden of Atonement and
Restitution, as being without the wed-
ding garment. We believe this to be
a time of peculiar trial of faith,—that
we are in a riddle, and are getting a
terrible shaking ; and we are fully con-
vinced that all who 1AVE not the wed-
ding garment oN will go through the
riddle, no matter how correct their
theory about it may be.

We regard the object of a test as
partly to prove what we are, and at
the samec time to develop strength, A
tree that can stand the storm is made
stronger by it, sending its roots deeper
and taking a stronger hold. Oh, that
all who being in Christ, and subjected
to this strange (“think it not strange’)
trial, may become “rooted and ground-
ed in love,” avoiding the “works of
the flesh ”—* flesh spots ”—for a de-
geription of which see Gal. v, 10~21~—
and bearing the * fruits of the Spirit”
which are not a perfect theory, but,
“ Love, joy, peace, longsuflerings, gen-
tleness, gooduess, faith, meckness and
temperance,” and so ripen into the
character of our Head, and be pre-
pared for the “ glory soon to be re-
vealed.” B ¢ A X

Sincr the Turkish authorities re-
moved ten years ago the restrictions
which limited the Jewish popula-
tion in Jerusalem, the Jews have
bought up all the land they could
in the ancient city and have built
oulside the walls in some cases en-
tire streets of houses. Synagogucs
and Jewish hospitals have multi-
plied and the German Jews have no
fewer than sixteen charity associa-

tions, and twenty-cight congrega-,

tions religious houses. Two nows-
papers have been started. In the
Rothschild and other hospitals, 6,000
patients are carcd for annually.
Baron Rothschild holds a mortgage
on the whole of Palestine as security
for hie loan of 200,000,000 francs to
the Turkish government. It ia said
that the value of the land at the
gates of the city has incrcased more
than ten-fold, while building and
construction work of all kinds is
carried on night and day. Itis fur-
ther reported that the immigrants,
who to alarge extent arc from Rus-
sia, “arc animated by a religious
enthusiasm of a very pronounced
type.”

The Wedding Garment.

What qualification is represented
Ly the garment? This is an import-
ant question, and one which is receiv-
ing much attention at present from all
who have been interested in the “ Har-
vest ” message, aud who believe that
in the Spring of 1878, a point was
veached in the history of the gospel
church, parallel to that of the Jewish
church at the death of Christ. Theugh
the faith of scme has been severely
tried, and some have perhaps been led
to doubt the correctness of the position
reforred to above, we believe no good
reason can be shown why the space of
time covered by the “ Two Dispensa-
tous,”—dJewish and Gospel, 18 repre-
ented by the Cherubim, did not end
in the Spring of 1878. MHowever
much we differ from some of our
brothren in regard to the present po-
sition or the &ight that was due; at the
end of the Jowish double, we still be-
licve that futurc events will vindicate
that the movement based on such an
application of the prophetic periods
aud parallels was and is of the Lord,
Our faith in the movertent is deoper
than our faith in men. Men may stand
or fall, papers way or may not be pub-
lished,—may or may not be a success;
men may give or withhold their money;
still the cause of the Lord will not
fail, the angels will do their work for
the heirs of salvation, prophecy will
be fulfilled, and *“ all things shall work
together for good to them that love
God, to them who arc the called ac-
cording to his purpose.” Moses was
called of God to lead his people from
Egypt, through 'the wilderness, but
Moses fell within sight of the promised
land. The man fell, but the movement
went on.  Canaan, was reaclied and on
that line of march according to the
Lord’s arvangement. The reason for
Moscs’ fall is most striking, he took
the honor to himself, instead of giving
God the glory. “Hear now ye rebels;
must WI fetch you water out of this
rock ? Num. xx. 10. And the Lord
said : “ Because yo believed me not,
to sanctify ME in thoeyes of the child-
ren of Isracl, thercfore yco shall not
bring this congregalion into the land.”
(Ver. 12) May the Lord save all
who in any scusc arc leaders in thought
from self conceit, and a similar fall.
“We have this treasurc in earthern
vessels that the excellency of the power
may be of God and not of us.” 2
Cor. iv. 7., .

That translation was not duc in the
Spring of 1878 is certain, and yet too
many were inclined to treat others as
not “in the light” for not expecling it
then.  DBeing positive or dogmatic
does not make anylhing true, even if
it does mako an impression.  Shall we
not lenrn wisdom by our mistakes?
We fclt sure once that the gathering
of the wheat into the barn by the an-
gels, was translation, but now we are
convinced that Omnipotence alone, in
His hands who is higher than the an-
gels, can give itnmortality, and there-
fore the angels can only gathier into a

condition of readiness for the groat
change. Some arc just as positive yet
that going in to the marriage is trans-
lation, but we arc inclined to consider
being “dn” to the marriage the same
as being “in” the barn, and we Dbe-
lieve that some—perhaps a very small
number—represented by one without
the wedding garment—will Le cast owt
after being . The “ going forth ” to
meet the bridegroom, before the slum-
bering was not & movement from one
place to another, but an act of faith, on
account of prophetic light. The slum-
bering was a lack of the exercise of
faith; and the “ going out” to moet
him under the midnight cry was also
a- movement of faith. If the going
out to meet him was of faith, it scems
cousistent at least that the going in
with him should also be of faith. We
arc quite surc that there is no refer-
ence whatever to translation in the par-
able of the ten virgins. That the ex-
pectation of translation is the proper
attitude of those who arc gathered in
may be true, but it seems that cven
the angels are not nfinile in knowl-
cdge.  Some things “ the angels desire
to look into.” 1 Dct. i. 12, And the
Lord answercd them indefinitely,
(Dan, xii. 7.) I am not surc that the
angels arc in «ll respeets above mis-
take. They arc sinless, but there is a
great diflerence between purity and in-
falibility in knowledge. God and Christ
can “discern the thoughts and intents
of the hcart;” but can the angels?
We think not. And here scems a key:
The angels gather in (Iet me suggest)
those who have the light in theory, but

(the Lord causes to be put out into
“outer darkness” (ceven what they

are not right in spirit. The “outer
darkness ”' secins to be the condition of
the world. And the sorrow expressed
may be in conscquence of the teriible
things coming on the eartl, from which
thosc who arc counted worthy escape,
while the left, must pass through it,
whatever their after condition may be.
It seems that the subjcct of the wed-
ding garment is that which is receiv-
ing special attention, and the inquiry
as to what it is, is doubtless o legiti

mate ong, and we have not the least
doubt that the word of God is able to
give us all necded light on the subject.
We believe that this is not so much a
doctrinal as a practical test, and also
that n eijting out rather than a gather-
ing i is accomplished by it.

We think it probable that this
should receive special attention. Ob,
that we may stand the test.

JoH. T

The spread of skepticism in Ger-
many has had the effect of diminish-
ing the number of aspirants to the
Protestant clerical profession in that
empire. In Upper Hesse, for in-
stance, out of 196 places for Protes-
tant clerical aspirants, 36 are vacant,
in Rhenish esse, out of 88 places
12 arc vacant, and in the province
of Starkenberg, out of 112 places 12
are vacant. There are 33 out of 93
curacics vacant, and it is impossi-
ble to find candidales for them. In
the University of Giessen there are
at present only seven divinity stu-
dents, so that the future looks no

brighter than the present.

have is taken from them) thosc who

s
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The Two Adams.

“The first man, Adam, was made 2 living
soul ; the last Adam was made a quicken-
ing spirit.”” 1 Cor. xv. 45,

There is a similarity and yet a con-
trast between Adam and Christ. DBoth
are first and therefore ITend of o race,
but the first man is the Head of an
carthly race of beings, while the sec-
ond man, Christ—“the Lord from
Heaven ” (ver. 47) is the Ilead of a
heavenly race. Natural, and Spirit-
ual, give the contrast between the two
Heads ; as of the Heads so of the de-
scendants,—each I'ather imparting his
own nature to his children: “As is
the earthy, such are they also that are
earthy: and as is the heavenly such
arc they also that are heavenly.”
(Ver. 48.) One important clement of
our hope is a change {rom the first
fumily to the second, from the lower to
the higher, from the natural to the
spiritual : “ And as we have borne the
image of the earthy we shall also’bear
the image of the heavenly.” (Ver.
49.) “'Whom he did forcknow he
also did predestinate to be conformed
to the image of his Son,” (Rom. viii.
29) “ Who is the image of the invisi-
ble God.” Col. i. 15.

“ We shall not all sleep, but we shall
all be changed.” 1 Cor. xv. 51
“Who shall change our vile body,
that it may be fashioned like unto his
glorious body.” Phil. iii. 21. “It
doth not yet appear what we ghall be,
but we know that when he shall ap-
pear we shall belike him ; for we shall
see him as heis” 1 John iii. 2.

The contrast between the two con-
ditions is very great and clearly
marked.

Of the first, the following terms are
characteristic:  “ corrnption,” “dis-
honor,” “weakness,” ¢ natural body,”
“ living soul,” “earthy,” and “flesh
and blood,” on account of all which
the first Adem and his children “ can-
not inherit the kingdom of God.” 1
Cor. xv. 50.

Of the second Adam and his fami-
ly, the oppositeterms arc characteristic :
“incorruption,” “glory,” “power,”
“gpiritual body,” “spirit,” ¢ from heav-
en,” and “heavenly,” on account of
ull which they are the rightful heirs
of the kingdom of God.

The change from the first to the
second condition, or entrance into the
higher life, is in the bible called a
birth, as the entrance into the natural
life is also ealled a birth. Ilence the
significance of the statements of' Christ:
“Ye must be born again,” and “ Ix-
cept & man be born of water and the
spirit he cannot enter into the king-
dom of God.” John iii. 3-7. The
first Adam is termed flesh—(human
nature), and as the stream cannot rise
higher than its source, “ That which
is born of the {flesh is flesh;” and as
the stream can rise as high as the
source, “That which i1s born of the
spirit is spirit.” (Ver. 6.) This en-
trance or birth into the spiritual life
in the case of these who are in Hades—
the state of the dead—is at the resur-

rection.  Those however, who arc pre-
pared for it, who are “alive and re-
main,” (left over,” Em. Diag.) shall
have a corresponding change, for “we
shall not all sleep but we shall all be
changed.” (Comp. 1 Thess. iv. 13-18
and 1 Cor. xv. 51-64.) A mere resur-
reetion, or living again, is not the birth
—as all who die will live again, “both
the just and the unjust,” while only
those who have Christ formed in them,
or are possessed of the spirit of Christ,
have any promise of a share in the
higher life of the Second Adam. Those
who have the divine nature will have
the divine form or image; (as na-
ture makes form) but while iv i3 true
that- a mere resurrection is not the
birth, God has arranged for Christ and
the dead in Christ that the change
shall take place at and by the resur-
rection.

“ 3o also is the resurrection of the
dead.” 1 Cor. xv. 42. Notice! Tt
reads “ of the dead,” and not “ from
the dead,” though it is speaking of
Christians, as the context shows, and
yet that resurrection makes them im-
mortal. Paul, or the Spirit by him,
anticipates ancient and modern inves-
tigations:  “But some will say, “How
are the dead raised up, and with what
body do they come?’ (Ver. 35.)
If, as some assume, “the dead ”” means
the wicked, then Paul’s answer teaches
Universalism. We would not regret
this if the IToly Spirit in Paul teaches
it ; but if as again assumed, when “the
dead ” are raised they are dend still,
then the Holy Spirit in Paul econtra-
dicts Himself, which is an absurdity,
and therefore one or both of the as-
sumptions referred to must be untrue.
The bringing to life again of any one,
good or bad, is ealled raising the dead,
and the fact is called resurrection of
the dead. “Tow are the dead raised
up ?” and “So is the resurrection of the
dead ” certainly refer to the saints, as
Paul’s answer to the above question
shows: * Thou fool, that which thou
sowest is not quickened except it die ;
and that which thou sowest thou sow-
est not that body which shall be.”  Ver.
36-37. (Then follow the illustrations
of the grain, birds, fishes and stars,
and then a dérect answer to the ques-
tion.) “So also is the resurrection of
the dead. It is sown in corruption; it
is raised in incorruption; [not raised
corruptible and changed afterward,)
it is sown in dishonor; it is raised in
glory: it is sown in weankness; it is
raised in power; it is sown a- natural
body; it is raised a spiritual body.”
This is as strong language as could be
used in proof of the position we take,
that the entrance of the sleeping
saints upon the higher life is at and by
the resurrection. 'We talk just as Paul
does. Paul in his defense said he
taught that there would be “a resurrec-
tion of the dead both of the just and
the unjust.”” Aets xxiv. 15. And
again “ Of the hope' and resurrection
of the dead T am called in question.”
xxiii. 6. Paul preached through Jesus
the resurrection of the dead. “ Why
should it be thought incredible with

you that God should raisc the dead 2"

Acts xxvi. 8. Paunl witnessed that
Christ should be “ the first that should
rise from the dead.” Ver. 23. And
this is the assurance unto all men:
Chap. xvii. 31. “And when they
heard of the resurrection of the dead,
some mocked.” Ver, 32,

“From the dead” and “of the
dead” are used almost interchangea-
Lly. He raises the dead [ones] from
the dead [state]. When Lazarus was
brought back to life he was raised
“from the dead.” Jno.xii. 1. There
is no reference here to immortality,
but simply the fact that thedead Laz-
arus was restored to life.

The bible clearly teaches the resur-
rection of all from death, but whether
the life gained is natural or spiritual,
depends upon the relation of the indi-
vidual to Christ. In the sacrificial
“offering of the'body of Jesus Christ”
[Heb. x. 10] he was related to all,
“tasted death for every man,” Heb. ii.
9, “ gave himself a ransom for all,” 1
Tim. it. 6, and therefore will deliver
all from the death of which they were
afraid while they lived. Iieb. ii. 15.
But we should be careful not to con-
found Christ’s sacrificial, and redemp-
tive work, with his work us the second
Adam,—a “ quickening spirit.” Tt is
true that as Adam the first only gives
natural life so the sccond Adam gives
only spiritual life. Adam was a figure
or type of Christ, but he was not the
only type, but even if he were, Adam
was lord of all ereation as well as the
first and lifegiver of the natural race.
So Christ is more than Iead of the
spiritual race, he is “ Lord of all,” of
Heaven and Iarth, angels and men,
dead and living.

Christ is the antitype of & multitude
of types besides Adam, and many point
to his sacrificial and redemptive work
while Adam does not. IHe, the Lord
Jesus Christ, must fulfill them all, and
if this be remembered there ean be no
difficulty in harmonizing the fact that
Christ will destroy the devil, and de-
liver the eaptives frow the prison of
death, with the fact that he as the
Second Adam only gives spiritual
life.

Christ, at his resurrection, entered
on the higher life and work of the
second Adam, as the life-giving spirit.
He is the. *“Zirst Born from the dead.”
Col. i, 18. 'When we enter the same
condition, that i3 our new birth, but
the basis for that change or entrance
into the higher life must be laid in the
present life, by the begetting of the
spirit,—conversion,

There are seven spirits of God, but
the “Spirit of God,” which is the
“Spirit of Christ” [the anointed ones]
must dwell in us, in order that our
mortal bodies may be quickened. Rom.
viii. 11, “There is now no condemna-
tion to them that are in Christ Jesus;
who walk not after the flesh [the old
man] but after the spirit [the new
man.] [Ver. 1.] “To be spiritually
minded is life and peace.” ¢ They that
are in the flesh can not please God.”
But ye are not in the flesh but in the
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spirit, if so be that the Spirit of God
dwell in you. Now if any man have
not the spirit of Christ he is none of
his.” :

The terms “ Spirit of God” and
“Spirit of Christ” arc thus used in-
terchangeably, and the possession of
it proves that the new work is begun
in us ;—begotten of the spirit.

Christ in us, the hope of glory, the
body dead hecause of sin, and the
spirit life because of righteousness
[ver. 9-10] is certainly a high state of
Christian life. ,

The divine nature possessed moves,
controls and quickens the mortal body
here, and the work begun will be car-
ried on by the same power, until these
vile bodies are changed to immor-
tality. It seems as if no one who will
carefully read the eighth of Romans
would for a moment confound the in-
dwelling spirit of Christ with the mere
exercise of power in restoring natural
life to be changed afterward; or ignore
the fact that the subject of the apostle
is the power, process, and final com-
pletion of the new creation, which is
thework of Christ as the second Adam;
and that in this passage there is not a
hint of bringing back into mortality
and changing afterward,

"The two Adams are related to each
other as natural and spiritual. The
first was all natural, and imparts the
same, the antitype is spiritual.  First,
the natural and afterward the spiritual
shuts out the idea that the first had
any element of the spiritual, or what
could have developed into it. God’s
plan of giving the spiritual is by the
second Adam. T do not say that Adam
did not have a spirit: “There is a
spirit in man, and the inspiration of
the Almighty giveth him understand-
ing.” Buat it was 2 human spirit,—the
spirit of a natural man. To say that it
was an smmortal spirit, or that it could
have developed into immortality with-
out the second Adam, is to sny what
the bible does not say, and is therefore
pure assumption.

All that God gave Adam was lost
under the curse : * “Dying thou shalt
die.” This was not an instantancous
work, but a process as the words imply,
and during that process he produced a
race of men like himself—under the
sentence of death.

Iu Rom. v., Paul declares that the
Atonement by Christ’s death, is what
secures man’s recovery from that con-
demnation.  “ Reconciled to God by
the death of his Son.” And in Heb.
ii, declares that he took the nature of
man, for that very purpose. So Christ’s
work is assuredly double. By the
sacrifice he redeems the natural, and
as the second Adam, he gives what

man never had before—spiritual and
immortal life. Let me have an inter-
est in the second Adam, by being par-
taker of hisspirit, and “I shall behold
thy face in righteousness, I shall be
satisfied when 1 awnke with thy like-
ness.” Ps. xvii, 15.. J. I P,

“Ir we would judge ourselves, we
should not be judged of the Lord,
for when we are judged we are chas-
tened of the Lord, that we should
not be condemned with the world.”
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[Continucd from page 2.]

and his posterity all partake of this
degeneracy, so that now man is *‘prone
to sin as the sparks to fly upward,” and
even when “begotten by the word of
truth,” he finds “a law in Ais wmembers
(his fallen humanity,) warring against
the law of his mind, so that the good
he would do, he does not do, but that
evil which he would not do, that he
docs.,” Rom. vii. 7, 19. If then all
since Adem, are morce or less depraved,
his is the only sample of owr nature
undepraved. e was the natural man.
Our condition is imperfect and wn-
natural. It is to this condition of
perfect natural life, that Christ's death
cuables the world to return.

B, Will they rise from death per-
fect man like Adam ?

A. By no means; Probably they
will not rise maimed, blind or other-
wise deformed, but with that degree of
life which we now term, health, yet they
will not be perfect beings, for it requires
all of the Millennial age to accomplish
fully the work of “restoring all things.”
It is therefore the restitution age, or
“times of restitution.” The one who
restores is the Sccoud Adam-—Head
and body—*“The Christ.” The fall was
gradual, and the restoring will be
gradual also. A prophetic symbolism
referring to this work, says: “The
leaves of the trces were for the healing
of the nations.”—teaching that the
healing is a gradual work.

B. Then will all men be thus re-
stored 7 _ ’ '

A. Tt will be the privilege of all
mento go in and possess, all that was
once enjoyed by Adam, except those
who in the preseut life have committed
the unpardounable sin.  But from Rev.
xx, 7-9, we have reason to believe that
all will not even then, when God’s love
is fully manifested; when the knowledge
of the Lord fills the whole earth, and
when the paths of righteousness are so
plain that “The wayfaring man though
a fool, need not crr therein.”  (This is
not the case now you know.) Some
even under such favorable circumstau-
ces will nol avail themselves of the
prvilege to become reconciled to God,
but prefer sin—such die the sccond
death. " But then unlike the present

~ time, the sin of one will not be permit-
ted to sink others as well as himself]
but “The soul that sinneth (person)
i shall die.”

B. You said that Adam was the
only example of u perfect man? Wag
not Jesus as perfect & man (in his hu-
man nature) as Adam?

A. No: Jesus was undefiled, being’

“boru not of the will of the flesh, but
of God”—“Dbegotton of the Holy
Ghost,” he was uncontaminated by
sin.—“Holy, harmless, undefiled, sep-
arate from sinners,” yet, in his human,
physical being, He was not penfect and
consequently not like Adam, who was
perfect. Remember that “Jesus took
upon Him the likeness of sinfud flesh.”
Rom. viii. 3.

B. One more question: Will the
World cver come to a higher planc
than that of perfect homanity? Will

they ever become spiritual beings like
the Angels, and like the “little flock”
which has the promise of being resur-
rected spuaritual bodies ?

4. I know of no seriptures which
teach that any but the “little flock,” or
bride company, and the company who
come out of the great tribulation (Rev.
vii. 14,) will ever be given spiritual
bodies. It certainly is not included
in “restoring all things,” for that only
can be restored that which was once
possessed. and lost. . Adam never had
a spiritual body; it could not there-
fore be restored.  Nor are we told that
any promisc of spiritual bodies or any
existance other than as a man was cv-
er God’s design for him. “The crea-
ture shall be delivered from the bond-
age of corruption into the liberty of
the children of God.” Rom. viii. 21.
They will be freed again from boodage
to sickness, pain and death,® mental
ailments, and will enjoy the fberty of
life in commoun with all God’s creatures
on every plane of existance.

This same “liberty and freedom”
was cpjoyed by Adam before he sinned.
The liberty which he lost from the
lack of the kuowledge of good and
cvil, the restored race may keep, be-
cause they will have that knowledge.
But mark me, I only say that [ know
of no seriplures which teach us that a
a spiritual life was intended for the
world, What God may do in future
ages we know not.  ““Who hath known
the mind of the Lord ¥”

We can konow of His purposes only
as he reveals it and revelations, yet
given reach ouly to the Restitution
age.

A. I have received some new ideas
on reconciliation and atonement. I sce
that the work is great, and God’s
preparation for it, large and ample.
From my heart I thank Him that the
news of his being reconviled to me,
and Ilis rcadiness to receive me into
commuunion and fellowship, ever reach-
ed me, and I greatly rejoice that T am
privileged here feebly, and hereafter
with power to declare unto my {cllow
creatures the unsearchable riches of his
grace, and as an ambassador, to beseech
men “Be ye reconciled to God.”

As T sec more fully “to what I am
called” and “what is the hope of my
calling.” I intend by His help to
make my calling and election sure.
“With this hope in me, I'll purify my-
self cven as he is pure,” and “lay
aside every weight, and run with
patience the race set before me, looking
to Jesus.”  Good night. .

Attonement--Resurrection.

“We love Him because he first loved us’
1 Johu iv. 19.

An appreciation of God’s love to us
“while we were yet sinners,” must be
an important cause—not only of turn-
ing men to God, but also of kecping
our hearts in the way of righteousness.
His love was first ;—not created, nor
purchased, but original, self-moved and
inexhaustable. It can be known only
by its fruits.  Chrigt and his work in
all its parts are the fruit of the
TFather’s love. To know God, we must
know Chuist, for “ God was in Christ
reconciling the world unte himselt.”
We way not know the philosophy of
the incarnation, but we may kunow the
Juct. ‘“Iidden things belong -to the
Lord, but things that are revealed be-
I ng to us, &e. Animperfect idea of
the fruit of God’s love must cause
an imperfect idea of the love
itself, and the eflect produced

‘time will make it plain.

on our hearts aud lives must corre-

spond. We fcel drawn to defend the
word of the Lord for the purpose of
increasing our love to him, und so per-
fecting holiness in the fear (reverence)
of the Lord.

One of the prominent features of
God’s plan by which his Jove is mani-
fested is Christ’s death. Perhaps no
other featurc has been opposed as
much as the idea that the death of
Churist should have anything to do with
man’s salvation ; and much efloet has
been made by some to explain it away
or so modify the teachings of tue bible
on this subjeet as to make it palatal le
to the natural mind. The bold and
reckless spirit that declares by word
or action that we will believe nothivg
unless it accords with our reason, may
be characteristic of the age in which
we live, but it does not savor of the
meek and quiet spirit that trembles at
the word of the Lord. We do nut
opposc the scavching and comparing
of the scriptures to ascertain what they
teach. That is really the disciple’s
work. And it is right also to bring
all theorics to the test of God’s word,
—to “ prove all things (by that stand-
ard) and hold fast that which is good.”
And in all this we shall find room for
the cxercise of the faculty of reason ;
but if in our searching we find a fact
stated, the philosophy of which we
can not see, it is hardly becomiug in a
Christian to ignore or belittle the fact.
We way fail of seeing for two reasons,
cither because God has withheld his
reason, or because we are still ignorant
of someother revealed fact which indue
Better 4
need be to say “I do not understand,”
than to deny the facts.

No careful student of the bible can
fail to be impressed with the stress that
is laid on the death of Christ. That
some may have overlooked other
truths, and so laid too much stress on

‘the death, we will not deny, but tliat

is no cxcuse. for our belittling the
death, by overexalting other features.
A morb.d desire for something new
and peculiar should be checked by a
carelul reading of the context, before
using a verse or a small part of it in
proof of a new theory.

“When we were yet without strength
in due time Christ died for the ungod-
ly. Scarcely for a righteous man will
one dic; yeb peradventure for a geod
man some would cven dare to dic.
But God commendeth his love toward
us in that while we werc yet sinners
Christ died for us”” R m. v. 6-8.
How can Christ’s de.th show or com-
mend God’s love to us, unless that
death meets a necessity in the sinner’s
case !

To do for us what we could or must
do for ourselves would not be an ex-
pression of benevolence. To say that
he died to meet our necessity would be
a strange thing indeed, i it were enly
hig Zife that could help us.  But verse
10 shows us the valuc of both the death
and the life, and should forever pre-
vent us from couf uuding the two or
ignoring cither one.  * Leconciled
(atoned) to God by the death of his
Son, * * saved by his Lfe”” That
there is an atoucment by the death of
Christ the above passage cleatly teach-
¢s, and it is so translated in verse 11.
And even if the salvation by his life is
clsewhere called reconciliation, or if
there should be discovered a dozen
other reconciliations, iill it remains
trus that we are “reconciled to God
by the death of his Son,” and it is an
expression of God’s great love for the
world of sinuers. :

That this stonement by the death of
Christ has no reference to the break-
ing down of the middle wall between
the Jew and Gentile, is clear, because

the apostle goes on to explain, and
shows as plain as words could mahe it,
that the atounement secures to man-
kind what was lost through Adam.

“ Wherefore” in 12th verse relates
back to the atonement of verse 11, and
it is stated that as by one man all men
were condemmned to death, so by the
atonement all men are justified (o life.
To overlook this is to ignore the
“ Wherofore® and “Thercfore” of
the apostle, verses 12-18.

We do not overlook the fact or value
of Christ’s obedience any more than we
cverlook Adam’s sin. Sin brought
death aud rightcousness brings life.
But that the death of Christ, the right-
cous one, was & neccssity is the 1den
for which we here plead.  Now if any
one can read carefully the whole pas-
sage and not sce that Christ's death
secures toguan the recovery from death.
it will prove that the human mind is
greatly biased, by its own determina-
tions.

It is not an isolated text, however,
that teaches the recovery from death by
the death of Christ.

Atonement is the basis of Resurrec-
tion. The apostle has shown us that
Christ’s death is the atoning act. We
shall th. refore expect to find the death
of Christ associated with man’s recov-
ery from death.

We are not forgelting the resurrce-
tion of Christ, nor overlooking its
value as the entrance of the Head in-
to eudless life, and therefore as the
key of immortality for mankind; but
we arc secking to give his dewth its
place as the price of redemption or
v covery. Certainly man’s recovery
irom deatl: is onc thing, and the gift
of immortality is auother, and they
should be so considered though they
are intimately related to cach other.
The former is the basis of the latter,
and the latter is the object for which
the former is accomplished. Hence it
is said,” * Heconciled by hia death,
saved by his life.”

“ IHe died for our sinsg.” It is not
said that he rose for our sins. He is
the Lamb that taketh away the sin of
the World. The world’s sin is Adam’s
sin.  *“In whom all have sioned.”
(Rom. v. 12 marg.) “He bore our
sing on his own body on the tree.” “He
beeame a curse for us”  “ Wounded
for our transgressions.” “ By his stripes
e are healed.”  “ Christ sent me not
to baptize but to preach the gospel—
not with wisdom of words lest the
cross of Christ should be made of none
cffect.” 1 Cor. i. 17. If Christ’s death
in itsclf dues nothing, then it %3 of no
effect. The cross must refer to the
death and not to the after life.

“The preaching of the c¢ross is to
them that perish foolishness, but to us
that are suved it is the power of God.”
(Ver. 18.3

“The Jews require a sign, and the
Greeksseck after wisdom, but we preach
Christ erucified.” (Ver. 22-23.)

“I determined to kunow nothing
among you save Jesus Christ, and him
crucified.” Ch. ii. 2. From what he
said in the fiest chapter, we know Paul
made a specialty of the deuth in bhis
preaching. The cross is the basis of
all the glory.  He laid down his life
for the sheep. “No man taketh it
from me. I lay it down of myself.”
To Pilate he said, “ ye could have no
power at all were it not given you from
above.”

After the howr for the Lassover (he
being the Amntitype, and it must be
fulfilled on time) he no longer sought
to protect himself, nor allowed others
to protect him, but gave himself into
their hands. His hour had come;
then and not till then * they killed the
Prince of life” *“1le gave his life
a Ransom for many,”—“ A Ransom
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for «ll, to be testified in duc time”
Henee, being redeemed,—*“bought with
ageriee)” we are nob our own.

The most desperate shift to avoid
the foree of all the seriptures which
speak of Christ’s shedding his blood
as o ransom, is that which says the life
he gave to redeem us was his preesst-
enl fife,—that he died fweice, onee whon
the word was made flesh, and then his
death on the cross. It lﬁmlly seems
possible ihat any could believe that
the incarnation was by death, Tt i,
Lo suy the least, a hypothesis without
any seriplural support, and a little
seripture is worth more than a good
deal  of reasoning, We might as
well el translation death, but “1inoch
was translated that he should not see
dealh.”

But Paul shows us that instead of
teding the body being the sagrifice, the
hody was prepared lo be a seerifice.
(1leb. x. 5-12.) 4

The preexistent Word isnot presented
in the character of o Lamb.  The of-
ferings under the law forshadowed not
the coming in the flesh, but the death
of the flesh, “the offering of' the body

of Jesus Chirist, once for all”  (Ver,
10.) The same thought as: “Who
erve himself a ransom for all.”  “He

died for our sins aceording to the
seriptures, (the types and shadows) and
rose again the third day” (from the
time he died, and not thirty-three
years after he died).

That Christ died in the same sense
in which men die, and in which men
are counted dead before they die, must
he true or there would be no rela-
tion between his death  and  theirs.
Here agnin the love of Christ con-
straineth us, beeause we thus judge
that itf" one died for all then we're all
deud (not all cetually dead, but counted
desd, *“ death (sentence) passed on
all”” His death was of the same kind,
met the claim as & Ransom, so that all
are his, and counted alive, for the ob-
Jeet as stated, “that he died for all that
they who live, should no longer live
unto themselves, but unto him who
died for them and rose again.”

The iden is here suggested that he
wained theright to control all for whom
he died.  This work of redeeming b
death, is not to. be confounded with
the work of the second Adam, which
is to impart spiritual life. - Christ did
not hecome the seeond Adam until he
wag maude o “quickening spivit.” That
our Lord Jesus is the antitype of
Adam as Head of a new race is true,
but he is more than that.  Adam, be-
stdes being head of o race, was lord of
all ereation.  So too Jesus died and
rose again that he might be Lord both
of the dead and the living, (Rom.
xiv. .)  So too, the uttermost parts
ol the earth are to be his posgession,
s, 2.

Lord does not mean Ilead in the
sense of IFather alone, but refers to
the fuet of his having power to contral.
“ Al power is given unto.me both in
Henven and Ilarth.”  Angels and men,
the dend and living alike, are his to
command,

S0 Paul tells ng Christ deseended
in Hades, and then ascended leading
*eaptivity captive,” took the power in
his own hand.

That this is not a bascless assump-
tion is shown in Ileh. ii. There we
leawn thae the very purpose for which
Christ toole our nature was, that “ by
the grace of God he might taste death
for cvery man.” “That through death
he might destroy him that had the
power of death—i, e. the Devil, and
deliver them who throngh fear of death
were all their lifetime subject to bond-
age,”  He binds the strong man, the
prison keeper, and delivers the eap-
tives.  He delivers them from the

death of which they were afraid du-
ring their Jifetime,  They never hada
spiritnal lifetime, and never dreaded
spiritual death.  Christ took the na-
tural that he might redeem :he natur-
al, and possesses the spivitual that he
may impart the spiritual, is the evi-
dent teaching of the Bible, The same
thought of his having power aver the
dead 1s brought (o view in Rev. i. 18,
“J am he that liveth and was dead ;
and behold I am alive {foievermore;
Amen; and have the keys of Hades and
of death.”

This is in keeping with all the rest.
Christ died that we might live, and
lives that we might live forevor.

This view of the subject does not
shut God out of the work and plan,
for it s his plan to work inand by the
Lord Jesus.,

The undevelaped, preexistent Word
was with God in the old ereation, and
without him was not anything made
that was made. The Word made
flesh, was, in the body prepared, the
sacrifiee, the  ransom for all, and ihe
Word glorified; with his army will go
forth conquering. Rev. xix. God in
man is man’s hope.  “God in Christ
reconciling the world unto himself, not
imputing their trespasses unto them.”

That the terms death and life are
used figurntively sometimes we freely
admit, and the context will determine
it, but when speaking of the penalty
of sin and resurrcction from it, the
death of Christ must serve as the key.
Thus as well as otherwise we can-glory
in the cross of our Lord Jesus Christ.
Brethren let us beware of anything

that belittles, or sete agide the death of

Christ, ag the oflering and propitiation
for sin, not ours only but also for the
sins of" the whole world. The simplic-
ity, nature, object and extent of this
ransom will be testified—made known
in due time. T,

Correspondents Questions.

Answers by the Iditor,

We have many more questions than
we have space {o answer at once—have
patience. ’ .

Quus. Do you think all awillful
rejecters who do not now, accept of
Jesus as their savior, thongh having
the opportunity of hearing the gos-
pel preached, will have o chance to
gnin eternal life in the “ages to
come ?”

Axs. Our humanity has become
g0 depraved that many cannot lear
the gospel, or see its beauty. Their
eyes are blinded by sin and their
ears arce dull of hearing—* Te that
hath an ear to hear, let him hear.”

Then too, even those who ean hear
and see some little, hear such con-
fused sounds, all ealled Gospel—good
news (some of it terribly bad news)
that we cannot wonder if they stray.
Unless they follow the Shepherd
closely, they are sure to lose their
way. The only ones who have no
hope in the future are such as have
come to “a knowledge of the truth ”
(not error) and have “ tasted of the
good word of God (not o bad word
saidto be God’s word) and been made
partakers of the Holy Ghost.”—11eb.
vi, 4 and x, 26. With but few pro-
fessing christians is the ease sueh,
and only sueh commit the unpar-
donable sin.  They become open
apostates, (ave not merely “overtaken
ina fault.”y Such do despite to the
“Spivit of Graee,” and by their act

or word “ count the blood of the cove-

nant wherewith they were sanctified an
unholy thine.”  For such. there is
no hope. This sin “shall never be
forgiven, neitherin this world, (age)
neither in the world (age) to come,”
Matt. xii. 32, “1do not say that ye
should pray for it.” 1 Jno, v, 16,
“Christ died for our sins” once “hut
he dieth no more.,”  Those who do
not aeeept when onee they have a
full opportunity, die the sceond
death from which we are told of no
YCCOVEry—no ransom,

Q. You say “We do not preach
n second chance.”  1f many who now
have the Bible, ete., have » chanee in
the Tature, is it not asccond ehanee?

A, We think that few have a full
chance now.,  Ifthey have and reject,
they evueify the Son of God afresh
&e, and are without hope.  The
chance of the present time—Gospel
dispensation—is to become a part of
the Bride company, “joint heirs
with Jesus” and members of the God
family.  The chance or opportunity
for this high enlling closes when the
Bride is complete.  (IProbably very
soon.). In the future men will have
a chance to be become perfect men, in
harmony with  God—reconctled—
but still Mun; perfect natural hodies
but not spirituel beings. Can this

then he called o serond chance, sinee

the offers are entively different?

Q. Do you believe in o monster
personal devil? 1 do not.

A, There are many who argue

that the word devil) is always used:

as o synonym of evil and is merely
the - personifying  of o prineiple
The many seriptures which speak of

him as a person, they expluin away

to their own satistaction. Their prin-
ciple abjeetion to helieving in a per-
sonad devil)is that they think it a
slur on God’s ehavacter to suppose
that he permitted sueh a bheing to
interrupt his plans and bring sin
among his crentures. This reason
for wishing to figure away a personal
devil vanishes if our views of “Why
evil was permitted” (Aug. No) be
received as correct.  God is justified
in permitting evil or dewil, it e so
arranges that it finally results in the
erenture’s good.

That the word devil is sometimes,
used to personify evil principles and
evil governments, none can gain-
say. (The Roman Empive is called
the dragon and the devil, Rev. xii.
3, 9. and xiii. 2. also xx. 2)) But
the same areument which would
permit the word devil to be nlways
mterpreted as a prineiple, and not a
person, could be used with . equal
foree to prove that there is no per-
sonal God, and that when the word
Giod is used the priciple of good is
personified. I do not believe him
to be immortal however.  God never
gave any being o life whieh He

(God) could not take away when

the end of its being and usefulness
has been attained. God only has
that life whieh never had a begining
and ean never end. 1 Tim. vi. 16.
Ultimately God will have a elean
universe.  No more death and con-
sequently no more sin to require that
penalty. “For this purpose Christ
was manifest, that e might destroy
death and Mim that has the power
of death, that is the Dewil.” Tleh.
i, 14,

Q. Do youthink that 2 Pet. ii. 1.
refers to some teachers of our day
who deny that Jesus bought our
right to lile by taking our place in
denth, as our substitute? 1t veads
“There shall be false tenchers nmong
you who privily shall hring in dam-
nable heresies, even denying the

Lord that bought them.” Is there
anything in the Grieek which would
properly transpose this so as to make
1t read—denying  that the Lord
bought them. It theve is, it seems to
me that this text would apply  very
aptly to some tenchers ol o day.

A 1lind that the words ¢ that
bought” in this text are from the
greek  word—agorazo, which word is

[ properly transhted “having hought.”

Thig is the word for word transla-
tion of this in the * Kmphatic
Diaglott.”  So  corrected the text
would read—* Iiven denying  the
Lord having bought them.” There
is certainly similarity cnough to
justily the question, “Many shall
follow their pernicious ways by, rea-
son of whom the way of truth shall
be evil spoken of.” ‘
Q. (Continued.) Ifit willbear this
rendering, do you think—denying
that the Lord bought them—ivould
be aparallel to or the equivalent of
“counting the dlood of the covenant
wherewith they were sanctified an
unholy (orunvaluable) thing,” [1Teb.
10, 291, which Paul describes as o
part ofthe unpardonable gin ?
A.—Par be it from us to judge of
the hearts of our fellows: God only
knoweth the heart. We each should
judge our own hearts, however, and
wvery earcfully, Do 1 deny the pur-

chase value of the blood of Christ,

as my ransom and the ransom of
the world from death?  Am [ still
under *the Dblood of sprinkling,

which speaketh better things than
the blood of Abel.” [t speaks par-
don and life.]

I once counted myself ag justified
from all things by the blood of Christ
(the covenant) as sealed, marked,
sprinkled by that blood. Shall |
give up the sealing of the blood and
the justifylng by the blood, and take
instend somebody’s theory ? Will
the first-born be passed over unless
the blood of Chrst, our puassover, is
sprinkled on the lintels and door
posts of our hearts?  Is the blood
an unvaluable thing? No.  Jesus
took upon him the {ikeness of ginful
flesh, and the weaknesses ol sinful
flesh ; therefore, “ The flesh profited
nothing,” All the power expressed
through his {leshly bhody was power
of “'The Father,” as he claims, But
his life was unsullied, e knew no
sin, and death had no dominion
over him. Thercfore, Jesus had
something to offer viz: « pure, un-
spotted life.  Ile gave it for the lesh
life of the world which was forfeited.
His leaving the heavenly courts was
not the sacrifice which put away
sin, but as Paul says. (Heb, ix. 26))
“He appeared to putaway sin by the
sacrifice of Himsell” = Since e
appeared to make the sacrifice, the
sacrifice for sin must be made after
he had appeared and was not the
act of appenring. ‘

Yes friends, countas a very valua-
ble and holy thing, the. blood (life)
of the covenant, wherewith ve wore
sanctified.  As to the sin which hath
never forgiveness, let each of us he
sarveful that we do not commit i, |
have long believed that only the
little company, lar advanced in truth
could commit it.

An apparent approach to such n
position - would come in the denying
that “1Te bore our sing in his own
body on the tree? After having
once proglaimed 1o the world that
it was all powerful and justified, to
turn about and say—No, he hore
nobody’s sins there, would, helore
the world e denying the erucified one,
and saying “He saved others, Jim-
self, he cannot save.” IHe was obliged
to die on his own account.
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